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Judaism

Eliezer Segal

The term Judaism,which implies a definablebelief-system,
hasno real equivalentin the traditional vocabularyof the reli-
gion itself. Its widespreadusein Europeanlanguagesoweslargely
to the encounterwith Christianity, which attachesgreaterim-
portanceto creedsand doctrines.In Jewishtradition, theology
and religious conceptsrarely have beenperceivedas defining
features.

It is moreaccurateto employ the termJudaismin a broader
culturalsenseto denotethefull rangeof religiousexpressionsof
the peopleof Israel (as they almost invariably havereferredto
themselves).This usagecorrectlyunderscoresthe nationalchar-
acterof thereligion, inextricablyboundto historicalexperience,
withoutattachingdisproportionateweightto its theologicalcom-
ponent.As weshallobserve,Judaismcontainsa complexvariety
of elements,including law, ethics, morality, observances,wor-
ship,andbeliefs.

Technically,thewordJudaism-likeits cognatetermsJewand
Jewish-refersto a more narrowly defined time frame within
the longernationalhistory,commencingat theconclusionof (he
biblical era.Whereasearlierepochshadknown of cwelvetribes
of Israel,or of the cwo rival monarchiesof Judahand Israel,a
sequenceof conquestsand exiles broughtabouta situation in
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which only a vestigeof the original people,dominatedby the
ancient tribe of Judahand inhabiting its ancestralterritory
Uudea),wasable to maintain its religious and cultural identity
throughsubsequentgenerations.In somerecentscholarshipand
theologicalwriting it hasbecomecommonto restrict the useof
Judaism to those manifestationsthat emergedafter the
Babylonianexile, asdistinct from earlierIsraelite or Hebrewre-
ligion. We must take care not to construethis terminological
preferenceasanassertionthattheJudaismof theSecondTemple
erJ (secbelow) WJS a new and original invention, unconnected
to the religion of the Hebrewscriptures.

If indeedthere is a term from Judaism'sown conceptualvo-
cabularythat canserveasa meaningfulalternativeto Judaism,
it is undoubtedlyTorah. From its basicconnotationsof "teach-
ing" or "guidance,"Torah cameto be equatedwith the scrip-
turesthatwererevealedby God to Israel throughtheagencyof
Moses,thegreatestof God'smessengersorprophets.Thetextof
this revelationwaswritten down in the volumesthatJewsrefer
to astheTorah,usuallydesignatedin Englishas"theFive Books
of Moses"(reflectingtheold GreektermPentateuch).Although
the Torah consistslargely of laws and observances,it contains
otherelements,particularlya historicalnarrative.TheTorahof
Moses is the most sacredand authoritativecomponentof the
Jewish scriptures,which also include two other sections:the
"Prophets"[Hebrew:Nevi'im] andthe "[Sacred]Writings" [He-
brew: Ketuvim; Greek:Hagiographa].Takentogether,theJew-
ish scripturesarc usuallyreferredto astheHebrewBible; Chris-
tiansdesignatethemthe Old Testament(OT).

Accordingto the view thatwould eventuallybecomenorma-
tive in Judaism,the five booksof theWritten Torahwereparal-
leled by anoral revelationthat is an equallyauthenticand holy
partof thedivine revelationto Moses.Thoughtheearliestmen-
tionsof theOralTorahreferredto venerableancestraltraditions
that had beentransmittedover the generations,the conceptof
OralTorahevolvedto encompassadditionalaspectsof religious
lore, includingtheenactmentsandteachingsascribedto thesages
of variousgenerations,interpretationsof biblical precepts,and
so forth. Thus, in its broaderand dynamicmeaning,the word

..,
i

!
I
I
I

I
i
\,
I
I

j I

I

I
I

J

Judaism 13

Torah can refer to the rich spectrumof Jewishreligious tradi-
tionsastheyevolvedthroughtheages.Thedelicateinterplayof
Oral andWritten Torahswill bevery muchin evidencewhenwe
attemptto tracetheevolutionofJewishconceptionsof theafter-
life.

Judaism'scl1aracteristicsubordinationof creedto practice
allowed for a surprisingrangeof theologicalexpressionover
the ages,frequently in responseto foreign stimuli. In keeping
with the evolving, historical characterof Jewishreligion, we
shall divide our treatmentof the topic into severalchronologi-
cal stages.

THE FIRSTCOMMONWEALTH (until ca.539 B.C.E.)'

Theauthorsof the HebrewBible, apartfrom its lateststrata,
did not teachthat individuals survive deathin any religiously
significantway. Although thereare severaltermsand passages
in the Hebrewscripturesthatcould alludeto somesortof after-
life conception,and othersthatwould be creativelyinterpreted
in thatvein byJewsof later generations,their placein thebroader
contextof biblical world views is negligible.

Take,for example,thewordsof thoseclassicalprophetswho
devotedtheir lives to instilling in theircontemporariesa zealfor
God and theTorah.If they hadanticipatedthat the deadwould
be judgedin a future world, or that their spiritual immortality
wascontingentupon their religious andmoral conductin their
presentlives, then it is inconceivablewhy this argumentis ab-
sentfrom their impassionedpreaching.Neither is one'sdestiny
in the afterlife cited as a reasonfor sacrificial atonementor to
explainthe necessityfor cleansingoneselfof sinsandimpurities.
Severalpassagesin theTorahpresentghastlylists of cursesthat
will befall the Israelitesshould they fail to hearkenunto God's
word. Among thesestark descriptionsof the consequencesof
disobedience,we readaboutplaguesandfevers,defeatandcon-
quest,famine,desolation,andexile. Yet nowheredo we encoun-
ter any mentionof the fate thatawaitsthesinnersuponconclu-
sionof their dayson earth.EvenwhentheTorahis emphasizing
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that God'sgraceor wrath will continuebeyonda person'slife
span,it docsso by extendingit to one'sprogeny.For betteror
(or worse, it was believedthat immortality would be achieved
through the continuity of future generationsrather than in a
supernaturalafterlife.

Alongside theseeloquentargumentsfrom silence,we must
｡ ｣ ｫ Ｎ ｮ ｯ ｷ ｬ ｣ ､ ｾ ･ that ｴ ｾ ･ ｲ ･ arc texts in theHebrewBible thatgive
a different ImpreSSIOn,that seemto refer to at leasta limited
kind ｾ ｦ ｡ Ｎ ｦ ｴ ･ ｲ ｬ ｩ ｾ ･ Ｎ In the following pagesweshallsurveysomeof
thepnnClpalpiecesof evidencethathavebeenadducedby schol-
ars.

TheBible frequentlyspeaksof deceasedpersonsbeing"gath-
ered unto their fathers" or "sleepingwith their fathers." The
expressionsevokea pictureof thedeadancestorsexistingin some
state,awaitingreunificationwith their recentlydeceaseddescen-
dants.However,theycould meanno morethan "they followed
their forefathersinto deathand thegrave."

Anothercommonbiblical expressionfor deathis to "go down
to slJe'ol." It hasbecomealmostuniversalto renderthe termas
"the underworld,"or evenas"hell," andto describeit asa shad-
owy placeof disembodiedspirits, similar to the Greekconcep-
tion of Hades.

Whenweexaminetheactualpassagesin which thewordshe'ol
appears,we find few, if any, thatcannotplausiblybeunderstood
simplyas"pit" or (by extension)"grave," which becamea figu-
rative equivalentfor death. In somepassagesslJe'ol refers to
undergroundrealmsthat haveno associationswith death.Even
thosetexts thatpresentslJe'olas a frightening fate in storefor
the wicked do not necessarilyimply more than that thesinners
will bring upon themselvesan early death.2 Early scholarlyat-
temptsto identify an etymological link with an Assyrian term
for theabodeof deadspirits haveprovento bespurious,based
on preconceivedideasandextratextualconsiderations.J

Themostcompellingprooffor biblical belief in survival after
deathis the disturbingtalc, relatedin 1 Samuel28, of how the
desperateKing Saul clandestinelyvisited the "witch of Endor "
who called up the departedspirit of the prophetSamuel.If ':e
acceptthestoryat facevalue,thentheghostlyspirit of theprophet

Samuellingeredon in a restful stateuntil his reposewas dis-
turbedby the terrified Israelitemonarch.It is not entirely clear
from the narrativewhetherSamuelwasawareof theeventsthat
hadbeentroublingSaulor if hewasmerelydrawingconclusions
basedon the informationsuppliedby Saulandhis own memory
of God's ｨ ｯ ｳ ｴ ｩ ｬ ｩ ｾ toward the king.

Severaldetails raisedoubtsaboutthe narrator'sperspective
on the episode.The fact that Saul himself did not behold the
prophetbut relied on the witch's descriptionsuggeststhat she
might havestageda hoax for his benefit,althoughthe wording
impliesthat it wasSamuelwho spokethewordsthatSaulheard.
Somehavepreferredto construethe whole apparitionas a vi-
sion manufacturedby God for the occasion.Nevertheless,it is
probablethatthestory'sauthortruly believedthatdeceasedsouls
linger on in a stateof repose,subjectto disturbancesby necro-
mancersandothermortal nuisances.

Even if the raisingup of Saulat Endordoestestify to a wide-
spreadbelief in thesurvivalof humanghosts,it is clearthat that
beliefdid not occupya centralplacein the Bible's religiouscon-
iciousness.As YehezkelKaufmanncharacterizesthe situation:
"That the spirit of the deceasedlives on apartfrom the body is
the beliefof the people,but biblical faith drawsno religious or
moral inferencesfrom this notion.". The afterlife is at most a
fact of naturethatcarriesno visible implicationsasregardsone's
moral or religiousbehavior.Deathwill not bring the individual
closer to God, nor will the afterlife be the setting for eternal
rewardsor punishments.Neither the ritual nor the moral pre-
ceptsof the Torah are commandedwith a view to preparing
peoplefor life in the hereafter.

Mostmodernhistoricalscholarshiphasassumedthat theIsra-
elite popularreligion postulateda moretangibleandactivesur-
vival of the soul in an underworld.This view is usually sup-
portedby citing culturalcomparisonswith neighboringpeoples,
archeologicalremnantsof local burial practices,and by noting
the vehemencewith which necromancywascondemnedby the
Torah. If these beliefs were so prevalentamong the common
people,thenit is remarkablethattheyreceivesolittle mentionin
the Bible. Scholarshavegenerallyascribedthis fact to a con-
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sciouspolicyof the biblical redactors,theformulatorsof the"of_
ficial" religion of Israel,who emphasizedthe absolutevalueof
life in the presentworld and insistedthat people(themselvesor
their descendants)would receiveearthly retribution for their
deeds.5 The mostreasonableexplanationfor this antagonismto
afterlife ideasappearsto be Kaufmann's,that afterlife concep-
tions in the ancientNear Eastwere invariably connectedwith
deification of the deceasedor of the rulers of the underworld,
and hencewereperceivedas inherentlyantitheticalto the pro-
pheticideal of monotheism.

BABYLONIAN EXILE AND SECONDCOMMONWEALTH
(539 B.C.E. to 70 C.E.)6

Thestabilityof theFirst Commonwealthgaveway to turmoil
and nationaldisaster.First the ten tribesof the northernKing-
dom of Israel wereconqueredby the Assyriansandsentto an
exile from which they would never be regathered.Afterward,
Nebuchadnezzar'sBabylonian armiesinvadedJudea,destroying
Solomon'sTempleanddeportingthepopulation.However,when
Babyloniafell to Persia,a remnantof theJudeansrespondedto
the call of the PersianemperorCyrus to return toJerusalem,
rebuild theirTemple,andresumetheirculturalandreligiouslife.

The harsh realities of everydaylife would gradually have
erodedpeople'sconfidencein seeingjustice in this world. The
terrible nationalcatastrophesmadeit evenharderto acceptthe
claim that history providessatisfactoryretributionfor the righ-
teous and the wicked. In contrast to the earlier belief in
transgenerationalcorporateresponsibility,a new senseof indi-
vidual accountabilitywas voiced by post-Exilic prophets.
Jeremiahand Ezekiel assertedthat individuals are judgedonly
for their own iniquities, not for thoseof their ancestors.Prob-
ably aroundthis time the authorof the Book of Job struggled
with the issueof the undeservedsufferingof the righteous,re-
jectingfacile apologeticsbut ultimatelyunableto penetrateGod's
inscrutableways.Althoughtheliterary remainsof theExilic and
earlySecondCommonwealtherasattestto a questioningof the
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traditionalrationales,thewritersof this eradid notproposethat
life's inequitieswould be rectified in the hereafter.7

We possessalmostno recordsofJewishreligiousthoughtdur-
ing the Persianperiod,from the early daysof theSecondCom-
monwealthｴ ｨ ｲ ｾ ｵ ｧ ｨ to the encounterwith Hellenismin the late
fourth century ｾ Ｎ ｃ Ｎ ｅ Ｎ However,as soonaswe emergefrom this
historical"darkage"it becomesevidentthatoneparticularcon-
ceptionof theafterlife hadbecomewidespreadin Jewishcircles:
the belief in the bodily resurrectionof the dead.The origins of
this ideaareshroudedin obscurity.Most historiansbelievethat
the notionsof resurrectionand judgmentin the afterlife were
importedinto Judaismfrom PersianZoroastrianism.sAlthough
latergenerationswould tracetheideabackto Ezekiel'ssymbolic
vision of the Valley of the Dry Bones(37:1-14),where the re-
vival of lifelessskeletonssymbolizedthemiraculousredemption
of the scatteredand dispiritedJewishnation, the passagefur-
nishesevidencethat belief in individual resurrectionwas not
widely held, for whenGodasksEzekiel"Cantheseboneslive?"
theprophetis unableto give a lucid answer-hardlytheappro-
priateresponseif resurrectionwerethe normativebelief.

Jewishtextsfrom theearlysecondcenturyonward,including
works that are not normally perceivedasemanatingfrom nar-
row sectariancircles,speakof resurrectionas the ultimate fate
of thedeceased.TheBookof Daniel,composedin theshadowof
the persecutionsof AntiochosIV Epiphanes(ca. 165),promises
that "many of themthatsleepin the dustshall awake,someto
everlastinglife and someto shameand everlastingcontempt"
(12:2-3).The authorof 2 Maccabees,which recountsthe suc-
cessfulJewishrevolt againstthe Hellenisticoppressors,tells of
Jewishsoldierswho contributedtowardthe purchaseof sin-of-
feringson behalfof comradeswho haddiedwhile still taintedby
sin, commendingthem for "acting very finely and properly in
takingaccountof theresurrection"(12:43-45).Thelong-winded
justificationof their actionsuggeststhat resurrectionwasstill a

controversialidea.
We canappreciatehow a belief in anafterlife would satisfya

naturalhumancravingfor immortality andprovideaneffective
incentivefor martyrdomin timesof persecution(Maccabees)or
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a scenariofor just andfinal retribution (Daniel). However,it is
not immediatelyapparentwhy theseauthorsshouldhaveopted
for a conceptionof bodily survival rather than someform of
spiritual immortality. We areprobablyjustified in regardingits
wideacceptanceamongJewsasa rejectionof theprevalentGreek
attitudes,which denigratedphysicalexistenceasbeingantitheti-
cal to humanity'sproperrationalvocation.9 By insistingthateven
in deathwe will continueto inhabitphysicalbodiesthe propo-
nentsof resurrectionwereunderscoringthe inherentsanctityof
materialcreation,in keepingwith the attitudesof biblical reli-
gion. Furthermore,althoughthe continuingexistenceof a soul
or intellectcanbeperceivedasa "natural"processindependent
of faith in a God (as in somemodernparapsychologicaltheo-
ries), it is impossibleto imaginea reversalof nature,suchasthe
reconstitutionof decomposedflesh, exceptthroughmiraculous
divine intervention.Somescholarshavearguedthat from its be-
ginningsthe teachingof bodily resurrectionwasintimatelycon-
nectedwith its role in eschatologicalvisions(seebelow).lo

Sourcesemanatingfrom the first centuryc.E.-inciudingthe
historianJosephusFlavius, the Christiangospels,JewishRab-
binic traditions-arein rareagreementwhen they depictthe is-
sueof afterlifeconceptionsasa pivotal topicof sectariandispute
amongthe threemainJewish"philosophies"of the lateSecond
Commonwealth.In Josephus'sfamousaccountsof thethreeJew-
ish partieswe readthat the Phariseesproclaimedtheeternityof
the soul, assertingthat the deadare judged"under the earth."
Therighteouspasson to otherbodies,while thewickedarecon-
demnedto eternal punishmentor "imprisonment." In stating
that the wicked aredeniedresurrectionaltogether,it is evident
thatJosephus'sPhariseesareatvariancewith theauthorof Daniel,
for whom judgmenttakesplace after the resurrection.As for
Josephus'sapparentsuggestionthat we are dealingwith trans-
migrationor reincamation(perhapsinto an unbombody) rather
than resurrection (to a reconstitutedversion of one'soriginal
body),mostscholarsbelievethatweshouldnotattachtoo much
weight to this detail, sinceJosephusfrequently introducesfor-
mulationsof thissortin orderto conformto categoriesthatwere
familiar to his Greekreadership.ThesecondmajorJewishmove-

ment,thepriestlySadducees,rejectedall conceptionsof survival
after deathor of retributionbeyondthegrave.

This disputeis consistentwith the generalcharactersof the
two groups.The Sadducees,"fundamentalists"who acknowl-
edgedno religiousauthorityoutsidethe Bible, werecontinuing
the biblical ･ ｳ ｣ ｨ ｾ ｷ ｡ ｬ of afterlife conceptions.The Pharisees,on
the other hand,were famous for their reverencefor ancestral
traditions that were passeddown orally amongthe folk. The
successorsto the Phariseesduring the Talmudicera would for-
mulatea theologyaccordingto which suchtraditionshad been
revealedto Mosesat Mount Sinai (thoughthe ideaof resurrec-
tion hadevidentlyachievedcurrencyonly sincethePersianera).

Josephus'sdescriptionof the third Jewish movement,the
Essenes,equatestheir opinion with that of Greek philosophy,
that the body is a prison-housethatdragsthesoul down during
a person'slifetime, until deathprovidesa liberating releasefor
the virtuous souls,who will dwell eternally in a paradise"be-
yond the ocean."As in the view ascribedto the Pharisees,the
soulsthatproveunworthyof sucha blesseddestinywill becon-
signedto ceaselesstorment.Sincewe possessno otherexplicit
evidenceof the Essenepositionon this question,we are unable
to evaluatethe accuracyof Josephus'sdescription,though we
might assumethat he hasagainHellenizedhis account.Signifi-
cantly, theredo not appearto be any texts amongthe Qumran
documents(the "DeadSeaScrolls" commonlyattributedto the
Essenes)that reflectsucha view of the afterlife.lI

Other texts from the SecondCommonwealthpresenta com-
plex assortmentof attitudestowardshuman immortality and
theafterlife. Thepre-MaccabeanBen-Sira(Ecclesiasticus)main-
tained the conservative,Sadducee-likebelief in death'sfinality.
The HellenizedPhilo of Alexandriaextolled the immortality of
thesoulandmind, but notof thedespisedphysicalbody.Apoca-
lyptic authorsofferedgraphicdescriptionsof the terrible retri-
bution in storefor God'senemies.Jesusof Nazarethdefended
the Pharisaicposition (on his own terms, to be sure) against
Sadduceeantagonists,andhis followers believedthatJesushim-
self underwentresurrection,though the early church was not
alwayscertainwhat implicationsto drawfrom this belief. Even
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Josephusis notalwaysconsistentin distinguishingbetweenbodily
resurrectionand survival of the soul, and whethersuchsouls
abidein "heaven"or underthe earth.

TALMUDIC PERSPECTIVES(70 to ca. 700 C.E.)I2

TheGreat RebellionagainstRomeculminatedin 70C.E.with
the destructionof Judaism'scherishedsanctuaryand the eradi-
cationof Jewishpolitical autonomy.Of thesectsthat had frag-
mentedJewishreligiouslife during the latterdaysof theSecond
Commonwealth,only the Phariseesappearto havesurvivedthe
catastrophe,and manyof their ideasnow becamefeaturesof a
Jewishconsensus.The religious teachingsof the Jewishsages
(now knownasRabbis)would eventuallybecompiledinto sev-
cralunwrittencompendiaof which the mostprominentwerethe
Mishnah,the Palestinianand BabylonianTalmuds,and numer-
ouscollectionsof biblical interpretation(Midrash),whichcould
be eitherlegal (IJalaklJic) or homiletical (aggadic).

In spiteof the Rabbis'usualreluctanceto imposemandatory
creeds,a passagein the Mishnah (Sanhedrin10:1) enumerates
"one who deniesthe resurrectionof the dead"amongthe her-
eticswho forfeit their placein theworld to come.The "world to
come"wasoneof severalnewtermsthatwereintroducedin the
Rabbinicdiscussionsof the subject.A blessingpraisingGod as
"the reviverof thedead"wasincorporatedinto thedailyJewish
liturgy.

It is rare for Rabbinic theological ideas to be formulated
systematically,andthereforetheir detailsmustoftenbe inferred
from the homiletical or exegeticalcontextsin which they ap-
pear.SinceRabbinicliteraturewasa collectiveenterprise,span-
ning somesix centuriesin both Babyloniaand the Land of Is-
rael, we cannot always assumethat the diverse comments
preservedin theliteraturearcsusceptibleto harmonization.Of
the topics that we shall survey in this section,someseemto
result from seriousreflection on the implicationsof the basic
concepts;somewere inspiredby scriptural texts; othersprob-
ably arosefrom homiletical motives,as incentivesto virtuous
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behavior;andstill otherswereproductsof theunrestrainedfolk
imagination.

Whateverambivalencemight haveattachedto Josephus'sde-
scriptionsof the resurrectionprocess,Rabbinicworksarequite
clear that ｴ ｨ ｾ ､ Ｌ ｡ ､ will be restoredto their own bodies,not to
unbornlJ or existing ones.Sinceobservationtells us that this
doesnot occur immediatelyafterdeath,it wasnatural that the
processshould be projectedto an unspecifiedfuture age.This
led to the integrationof resurrectioninto thecomplexarrayof
JewishbelicEsaboutultimateredemptionandrestorationunder
the leadershipof theanointedSonof David, theMessiah.Bring-
ing the deadback to life wasperceivedasa stagein theJewish
eschatologicalvision, oneof the manywondersthat would be
performedin the redeemedworld.14

Rabbinicsourcesoftenreferto thedestinationof thedeparted
as the "World to Come," a term that usually referredto their
stateafter the Messianicresurrection.I.! The questionnaturally
aroseof what befalls the souls betweenthe momentsof death
and resurrection.A widespreadnotion held that the disembod-
ied spirits continueto live on as indi·viduals in a supernatural
abode (see below), and several texts seemto apply the term
"World to Come" to the placesouls inhabit immediatelyafter
separationfrom their bodies.I'

Withoutcompletelyabandoningthebiblical notionsof divine
retributionin this life, theRabbiscameto realizethatneitherthe
righteousnor thewicked receivefull compensationin their life-
times. The senseof dissatisfactionwas heightenedduring the
Hadrianicpersecutionsof 132-35,whenJewsoftensufferedhor-
rible martyrdomat the handsof the Romanspreciselybecause
they had maintainedtheir devotion to their religion. Faith in
divine justicedemandedthata moreequitablesettlingof accounts
shouldawait both the martyrsand their tormentors.17

The literatureof the SecondCommonwealthhaddealtwith
similar questions,and no unified pictureemergedof whenand
how the judgmentwould takeplace.We havealreadynotedthe
discrepancybetweenDaniel and Josephus'sPhariseesabout
whetherthe unrighteouswiII experienceresurrectionatall. Sev-
cral tcxts from that period cnvisagesomeseparationand pun-
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ishmentof the wicked, at least in a preliminary form, while in
the grave.1I The Mishnah, in denying hereticsand sinners"a
portionin theWorld to Come,"seemsto reflectJosephus'sview,
butoursourcespreservea varietyof approachesto thequestion.

In Rabbinicspeculationsaboutthe fatesof the righteousand
sinners,the soulsof the former inhabit the "Gardenof Eden"
whereasthelattersuffertormentsin "Gehenna."In theBible, the
Gardenof Edenhadbeenan idyllic paradisefrom which thefirst
womanandmanhadbeenexpelledaherdisobeyingGod.Although
someRabbinicsourcescanbe interpretedasreferringto a terres-
trial site,mostseemto speakof a supernatural,"heavenly"para-
dise.ThenameGehinomis usuallytracedto the "Vale [Hebrew:
Cell of BenHinom" southofJerusalem,which hadbeena notori-
oussiteof a child-sacrificecult duringtheFirst Commonwealth.19

Not surprisingly, the popular imaginationsupplied tangible
graphicdescriptionsof both afterlife destinations.Much of the
materialnow embodiedin Rabbinicliteratureoriginatedin ser-
mons that were preachedin the ancientsynagogues,in which
contextvivid depictionsof ParadiseandGehennaprovideeffec-
tive incentivesfor pursuinggoodandeschewingevil.

Although the elaborateRabbinic beliefs about the afterlife
strike us as departuresfrom the biblical outlook summarized
above, the Rabbis themselvesacknowledgedno discrepancies
betweenscriptural religion and their own, and henceapplied
their exegeticalskills (asembodiedin thesophisticatedmethods
of midrash) to uncoveringafterlife referencesbeneaththe sur-
facesof thebiblical verses.Interpretationsof this sortwereoften
stimulatedby polemicswith dissentingor heretical ideologies
within]udaismor outsideit.

The belief in physical resurrectioncarriedpractical implica-
tions with respectto the careof corpses.Becausethe physical
remainswill one day be restoredto life, they may not be de-
stroyed.20 Thereforeburial is theonly sanctionedwayof dispos-
ing of a corpse,and to arrangea properburial ｷ ｡ ｾ eiteemedas
a piousmanifestationof the honordue to the dead.

Aside from the major themesoutlined in the precedingpara-
graphs,Rabbinic literature is repletewith whimsical specula-
tions concerningevery conceivableaspectof the hereafter.Is-
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suesdiscussedin thepagesof theTalmudandM' 'd h' I dA h d 1 ras mc u e'
re t e eadcognizantof what goeson amongmortals?Wili

peopJebe resurrectednakedor ｣ ｬ ｯ ｴ ｨ ･ ､ ｾ What 'JI h
h h' . WI appento

t osew osebodIesweremaimedandcrippled?

•
MEDIEVAL JUDAISM (ca. 700 to ca. 1750C.E.)

In manyrespectstheJewish"Middle Ages" werea .
. d '. Contmua-

tlOn an ｣ ｯ ｾ ｳ ｯ ｬ ｊ ､ ｡ ｴ ｬ ｏ ｮ of patternsthatwereestabJishedduring
the ｔ ｡ ｬ ｭ ｵ ｾ Ｑ ｃ ｾ ｲ ｡ Ｎ However,two newinterpretationsofJudaism
｡ ｦ ｲ ｯ ｳ ･ ｬ Ｎ ｾ ｴ thiS tIme, eachwith its own novel perspectiveson the
a ter lIe.

RATIONALI5M2!

Jewso! ａ ｲ ｡ ｢ Ｍ ｾ ｰ ･ ｡ ｫ ｩ ｮ ｧ landssharedin the rediscoveryof the
Greek ｰ ｨ ｴ ｬ ｯ ｳ ｯ ｾ ｨ ｬ ｣ ｡ ｬ heritagethat beganwhenthe Muslim con-
ｱ ｵ ｾ ｲ ｯ ｲ ｳ of SYria were exposedto Syriac translationsof PJato
ａ ｾ ｬ ｳ ｴ ｯ ｴ ｬ ･ Ｌ andothers.We shall confineourselveshereto a ｳ｡ｭｾ
ｰｨｾｧ of. the more influential formulationsof medievalJewish
rationalIsm.

ｾ lin;ited ｲ ｡ ｾ ｩ ｯ ｮ ｡ ｬ ｩ ｳ ｴ ｩ ｣ influencecanbediscernedamong "theo-
ｉ ｾ ｧ ｬ ｡ ｮ ｳ who Invokedreasonnotas the ultimatearbiterof reli-
ｧ ｾ ｯ ｵ ｳ truth but on!y as an aid to maintainingorder amid the
､ Ｌ ｳ ｾ ｲ ｲ ｡ ｹ of thereceivedtradition. In theIslamicworld this theo-
logICal endeavorwasknownasKalam, a term modernscholars
commonlyextendto its Jewishequivalents.

A notablerepresentativewas the tenth-centuryRabb'S d'
G' U I h' I aa la

a 011. n IS ｾｾｯｫ of Doctrinesand OpinionsSaadiainte-
grated ｴ ｨ ･ Ｎ ｒ ｡ ｾ ｢ ｭ ｬ ｣ afterlife ideasinto a broaderconstellation
of the?loglcalIssues,including the reasonsfor the creationof
ｴ ｾ ･ uOlverseandof humanity,freewill andmoralaccountability
t e ｾｾｴｵｲ･ of ｾ ｨ ･ soul, theodicy,goodandevil. Saadiaprovided
ｾ Ｑ ､ ｬ ｴ ｬ ｏ ｾ ｡ ｊ ratl?naJsupportfor the ｲ ･ ｣ ･ ｩ ｶ ｾ ､ beliefs in the after-
I.e (whIch he mferredfrom the absenceof divine justice in the

presentworld) and resurrection.Like manyrationaJists he in-
terpretedthesensuousmidrashicimagesof Paradiseand ｇ ｾ ｨ ･ ｮ ｮ ｡
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asmetaphors{or spiritualstates.Awareof theambiguitiesin the
Rabbinicusesof theterm "World to Come,"heoptedfor a meta-
physical rather than an eschatologicalunderstanding,and ar-
gued that the initial resurrectionin the Messianicera will in-
clude only Israel, whereasthe righteousof all nationswill be
revived in theWorld to Come.

In the Greektradition the prevailing model for immortality
derivedfrom the eternity of abstractideas.The truths of logic
andmetaphysics,becausetheyareimmunefrom thecorruptibil-
ity of physical matter,will persistfor all time. Human beings
can partakeof eternity to the degreethat they are capableof
contemplatingabstractverities.MedievalJewishrationalistsread
thatconceptof impersonalimmortality into thetraditionalRab-
binic imagery.

In the cosmologyof theJewishAristotelians(as exemplified
in theoeuvreof their mostillustrious representative,thetwclfth-
century Egyptian scholarMoses Maimonides),a sequenceof
emanated"SeparateIntelligences,"puredisembodiedintellects,
occupiesthe continuumbetweenGod and our world, equated
with the biblical angelsand with the astronomicalbodiesthat
orbit theearth.The lowestof these,the"Active Intellect," is the
powerthat imprintsuponthe humanmind (initially only a "po-
tential intellect") the capacity to conceptualizeuniversal and
abstractideasthatarenot merelycollectionsof sense-data.The
influenceof theActive Intellecton the humanmind producesthe
"Acquired Intellect," which is theonly partof the humanbeing
that remainsimmortal.Sincethis "immortality" is equatedwith
participation in universal truth, the Jewishphilosopherswere
not in agreementaboutwhetherpeopleretaintheir individuality
or aresubsumedinto a cosmicintellect.2J

This conceptionis a far cry from thetraditional biblical and
Rabbinicideas.It makesimmortality contingentuponrational
ratherthan moral perfection.At best,morality andtobservance
of theTorahserveas a meansfor achievingthe intellectualob-
jectivesby providingthe materialconditionsfor philosophizing
or by discipliningthemind to resistthedistractionsof the"bodily
appetites."Ultimately, however,it remainsan elitist ideal, ac-
cessibleonly to thosewho possessthe requisiteintellectualgifts

i
I
I
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and training. Someof theJewishphilosopherstried to mitigate
theseobjectionsby observingthat theTorahprovidesthe most
efficientpedagogicmeansfor elevatinglargenwnbersof people
to the appropriateintellectual levels. Maimonides's"Thirteen
Articles ｯ ｬ Ｎ ｃ ｲ ･ ･ ､ ｾ definedminimal levelsof intellectualattain-
mentthatareaccessibleto the lesssophisticated.

With their disdainfor everythingphysicalandcorruptiblethe
rationalistsfound themselvesat oddswith the traditional faith
in the restorationof the physical body. Although Maimonides
enumeratedbelief in resurrectionamongthe mandatoryJewish
dogmas,his sinceritywas questionedby somecontemporaries,
and he composeda specialtreatiseto confirm his commitment
to the doctrine.However,it is evident that resurrectionoccu-
pies,at most,an incidentalplacein Maimonides'seschatology:
it will occurin theMessianicera,but therevivedpersonswill die
naturaldeathsandafterwardenjoy tcuespiritual bliss in a non-
physicalWorld to Come.24

KADBALAH 25

ThemedievalesoterictheosophyknownastheKabbalahwas
built upon a distinctive theory of ten divine creativepowers
known as sefirot, which serveas intermediariesbetweenthe
unknowableGod and the createdworld. Kabbalahcombines
speculativetheology,a programof religious observance,and
novel methodsof biblical interpretationinto a complexmysti-
cal restatementof traditionalJudaism.The foremostliterary
creationof theKabbalahwastheZohar, theBookofSplendor,
a pseudepigraphiccollection of homiletical discourseson the
Bible believedto havebeencomposedin thelatethirteenthcen-
tury by Rabbi Moses de Leon of Guadalajara,Spain. Some
importantKabbalisticmovementsinclude the circle of Rabbi
IsaacLuria in sixteenth-centurySafed,and the EasternEuro-
peanpopulistHasidicmovementwhich arosein the late eigh-
teenthcentury.

The Kabbalistsdiscernedat leastthreedifferentcomponents
in the humansoul.26 This psychologicaltheoryallowedthemto
resolvesomeof the discrepanciesbetweenearlierafterlife con-
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ceptions.Accordingly,it is only thelowliest,animalsoul (nefesh)
thatendurespunishmentin the grave.The spirit (ruaM is even-
tually admittedto the "earthly Gardenof Eden," whereasthe
immaculatesoul (neshamah),originatingin thesupernalsefirot
and in the universalsoulof the primordialAdam, ultimately re-
turns to its divine sourcein the "celestialGardenof Eden." In
the more radical versionsof the theory, the neshamahwas per-
ceivedasa partof God that is beingrestoredto its source.This
raisedquestionsof whethersoulsretainindividual personalities
in the hereafter.

KabbalahwastheonlyJewishmovementfor which the trans-
migrationof souls(gilgul)27wasthenormativeafterlifedoctrine,
a notion they often combinedwith belief in the preexistenceof
souls.Onepopulartheoryspokeof eachsoul fashioninga spiri-
tual garmentcomposedof virtuousdeeds,which it will donwhen
it is finally admittedto God'spresence.Early Kabbalistsenvis-
aged metempsychosisas a punishment,or secondchance,for
certain transgressions(especiallysexualones).However, later
sourcestreat it asa normal process,which is not necessarilyre-
strictedto humanbodies.Variousauthorsdisagreedoverspecif-
ics; for example,how manytimescana personbereincarnated?
Why is thereneedfor punishmentboth through reincarnation
and throughthe fires of Gehenna?

Variationson the transmigrationmotif includethe belief that
a departedsoul canenter("impregnate")a living personto ful-
fill certainmissions.Kabbalisticfolklore oftenspokeof posses-
sion (dibbuk) by sinful spirits who had forfeited their right to
redemptivetransmigration.

MODERNJUDAISM (from ca. 17S0FI

Sincetheadmissionof Jewsto full participationin ｅ ｾ ｯ ｰ ･ ｡ ｮ

societyexposedthemto contemporaryintellectualcurrents,Jew-
ish theologyhas beendistinguishedlessby its promulgationof
original ideasthanby its varyingdegreesof resistanceor recep-
tivity to outside(usuallyChristian)concepts.

ｾ Ｚ ［ ｦ• ;<U_= .t'

Judaism 27
r- ...(

Acknowledgmentof theprincipleofphysicalresurrectioncon-
tinuesto bea definingfeatureof traditional("Orthodox")Juda-
ism, reinforced by avowals in the daily liturgy. The Talmudic
doctrineis usually interpretedthrough its classicmedievalfor-
ｭ ｵ ｬ ｡ ｴ ｩ ｯ ｮ ｳ ｾ ｷ ｨ ･ ｴ ｨ Ｎ ｅ Ｚ ｲ philosophical(especiallythe Maimonidean
vcrsion)or Kabbalistic(IsaacLuria'steachingscontinueto exer-
cisestronginfluenceson theHasidicmovementandin Oriental
Jcwishcommunities).

The JewishReform movement,which developedin central
andwesternEuropeduring theeighteenthandnineteenthcentu-
ries, professedboth a rejectionof Rabbinicauthorityanda de-
terminationto conform to thesocialneedsandculturalclimate
of modernEurope.Fromboththeseperspectives,literal beliefin
resurrectionwasgenerallyconsideredunacceptable.LiberalProt-
estants,who oftenspokein thenameof universalisticenlighten-
ment,preferrcda modelof spiritual immortality, andmany"en-
lightened"andliberalJewssharedtheconvictionthatimmortality
of thesoul is rationally demonstrable.29

Discussionsof thc afterlife are almostentirely absentfrom
non-Orthodoxtwentieth-centuryreligiousdiscourse,which has
focusedon theabsolutecommitmentto thisworld asthesetting
for the encounterwith the divine, the covenantbetweenGod
and Israel, and the obligation to servehumanity.JO Even Franz
Rosenzweig(1886-1929),whosetheologywasrespondingto the
challengesof humanmortality, conceivedof etcrnity as a reli-
gious dimcnsionof life, not as an afterlife state.Similarly, the
importanttheologicalresponsesto the Nazi Holocaust,as for-
mulatedby authorslike Elie Wiesel,Emil Fackenhcim,Richard
Rubinstein,andothers,havebeenrenderedmorepoignantand
painful by their reluctanceto appealto a supernaturalretribu-
tion in a World to Come.
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