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The concern of the book however is not with which of the two ideologies is true, but
with how the two occasion a dialogical movement in Dostoevsky’s art.

The hard question of injustice in the modern world is trumped by a theology
of forgiveness, and thus left unanswered in rational terms.

The treatment of the two views of Christ exemplifies, however, the movement.
Ivan’s Christ draws on Renan’s account, which exalts Jesus as the benefactor of
humanity and the model of human perfection. This Jesus of liberal humanism falls
in the hands of Ivan to the blows of nihilism. The other by Dostoevsky draws also on
the Gospels and Russian religious tradition. His view, Jesus as holy fool, accommo-
dates the images of the apocalyptic prophet and preacher, giving expression to the
tension between worldly wisdom and spiritual foolishness that is understood as an
exercise in self-humiliation. But what is to be made of the silent Christ confronting
and breaking the silence of the Grand Inquisitor?

The book contends that the conf~rontation of silence is a play within a play re-
enacting the Christian vision of spirituality causality. In this case it draws on
Kierkegaard in its interpretation of the Inquisitor’s silence as defiant self-disclo-
sure of demonic despair. Ivan’s refusal to believe how the suffering of innocent
children can be forgiven is one form of Kierkegaardian offense. A second form is
refusal to believe in the lowliness of Christ, the God-man. Now, this is quite insight-
ful-to find within the Inquisitor’s monologue a subtext instancing Kierkegaard’s
indirect communication and two forms of offence. But does the Inquisitor really
experience the second form of Kierkegaard’s offence? That is, for Kierkegaard the
second form occurs when one enters into a free reciprocity of love that comes with
accepting the offer of forgiveness of sins. This love, with its restorative power to build
community, is crucial to the book’s discussion on political ethics, especially chapter
6, which considers also Arndt’s interpretation of Dostoevsky in her On R~uolution. But
is forgiving love, the work of &dquo;divine drawing,&dquo; enough to reverse the present life-
threatening experiences of global violence, victimization, retributive justice, greed
and corruption?

Altogether, an insightful book of seven chapters framed according to the mem-
ory of a Christian ethical vision. Its perceptive treatment of political ethics, with ref-
erence to Christ as slain Lamb and hence the crux of the theoloy of this book, adds
little to understanding and meeting the current challenges of the modernity-
economic injustice, political torture, victims of political corruption. The real strength
of this work is in its celebration of what might be considered a theology of glory, of
Dostoevsky as prophetic voice of modernity, and thus it is well worth reading from
that perspective.

Abrahim H. Khan

Trinity College, University of Toronto

Rashbam’s Commentary on Leviticus and Numbers: An Annotated Translation
Martin I. Lockshin, editor and translator
Providence: Brown University Jewish Studies, 2001. 309 p.

This volume is the third in a major project that has occupied the author for more
than a decade. The initial volume in the series appeared in 1989, and since then
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Rashbam’s intriguing insights into the meanings of the verses and with Lockshin’s
erudite excursion through the breadth and depth of exegetical history. To cite
some random examples: The discussion (107-9) about the prohibitions against
hybridization and mixed fabrics (in connection with Lev. 19:19) has Rashbam pro-
posing rational explanations for precepts that the Talmud (and in its wake, most tra-
ditional commentators) had relegated to the status of unfathomable &dquo;huqqim.&dquo; In his
notes to the passage, Lockshin does not limit himself to explaining Rashbam’s posi-
tion or even to comparing him with other medieval exegetes and as the precursor
of an explanation later suggested by M. Noth; he also elucidates, with appropriate
references to scholarly literature, the broader cultural context for Rashbam’s com-
mitment to seeking rational justifications for the Torah’s laws, as a response to
charges of narrow literalism that were current in the writings of 12th-century Chris-
tian polemicists like Gilbert Crispin.

To cite another instance, Rashbam explains the blossoming of Aaron’s staff in
Numbers 17:23 as having taken place in two stages, so that the chief miracle occurred
in the sight of the entire congregation. Lockshin guides us through the difficulties
in establishing the text of Rashbam’s commentary, taking sides in a prior dispute over
how best to emend the problematic passage. He subtly indicates how Rashbam’s inter-
pretation was influenced by the traditional punctuation (the placement of the
’etnahta) as well as by the requirements of the narrative. He goes on to compare Rash-
bam’s understanding with those of Moses Mendelssohn and S. D. Luzatto.

In sum, this is an important volume that is to be savoured for its fascinating
details, as an important contribution to the understanding of the Bible and as an
absorbing excursion through the byways of medieval culture and religion.

Eliezer Segal
Religious Studies, University of Calgary
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Le p&eacute;ch&eacute; et le mal
Ramon Martinez de Pison Li&eacute;banas

&laquo; Br&egrave;ches th&eacute;ologiques &raquo;

Montr&eacute;al/Paris, collection M&eacute;diaspaul, 2000. 184 p.

au juDiicc ac i an <uuu, qw rappciic aux Lnrcucns « la pnmauic ac i anioui ac vicu

révélé en pldnitude en Jdsus-Christ (8), l’auteur, membre des Missionnaires Oblats
de Marie Immaculde et professeur de théologie à l’Universitd catholique Saint-Paul
d’ottawa, propose une courte mais rassurante réflexion traitant des rapports com-


