MA’ASER SHENI

concern the laborer, and deals with the tithing of produce
found on the road or in the field and the buildings or locali-
ties which render the produce brought there liable to tithe.
Chapter 4 deals with the tithing of preserved fruits, liability
for tithing arising through the onset of the Sabbath, chance
eating from a vat of olives or a winepress, and the eating of
insignificant parts of the produce. Chapter 5 deals with the li-
ability for tithing of replanted produce, the selling of produce
to those not trusted to tithe, and kinds of vegetables exempt
from tithing.

The Tosefta has three chapters, supplementing the Mish-
nah with numerous accounts and decisions of the tannaim.
Its editing appears to have been late, since it contains ac-
counts (ch. 3) of Judah and Hillel, the sons of Rabban Gama-
liel 111. The order of the paragraphs does not correspond to
that of the Mishnah, and there is no corresponding Tosefta
to mishnayot 2:2, 6, 7; 4:4; and 5:6, 7. The Jerusalem Talmud
covers about 14 columns of the Krotoszyn edition. It includes
an interesting debate regarding the role of aggadah between
Zeeira and his colleague, who goes so far as to say that ag-
gadic books are none other than “black magic” and attacks
the aggadic method as being illogical (3:9, 51a). The Babylo-
nian Talmud has no Gemara to Maaserot, as it has none on
the whole of the order Zera’im, except for tractate Berakhot.
This tractate was translated into English by H. *Danby, The

Mishnah (1933), 66-73.
[David Joseph Bornstein]

MA’ASER SHENI (3w wyn) “second tithe,” name of a trac-
tate in the Mishnah, Tosefta and Jerusalem Talmud, expound-
ing on the biblical commandment (Dt. 14:22-27) to set aside a
tenth of one’s produce, to be consumed “before the Lord thy
God, in the place which he shall choose to cause his name
to dwell there”; i.e., in Jerusalem. The Torah states that, if it
is inconvenient to transport the produce itself, then it may
be exchanged for money with which foodstuffs may be pur-
chased in Jerusalem. The rabbinic understanding was that this
requirement would be superseded by the “poor tithe” that is
separated instead on the third and sixth years of the sabbatical
cycle according to Dt. 26:12-15. This interpretation is found in
early sources like the Septuagint, though Jubilees (32:11) and
Josephus (Ant. 4:8 [22]) state that the poor tithe is additional
to the second tithe.

Much of the Mishnah tractate consists of specific def-
initions of the concepts mentioned in the Torah, such as:
what items may or may not be purchased with the second
tithe money; the legal procedures for the exchange; whether
the sanctity of the tithe extends to containers and waste prod-
ucts; what qualifies as “eating”; under what circumstances
may the coins be exchanged for other coins; defining the ex-
act city limits of Jerusalem in which the second tithe food
must be eaten; what counts as a coin for which the tithe may
be redeemed.

The second tithe money may be spent on food, drink,
and anointing oil for personal consumption, or for freewill
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shelamim offerings (which are eaten by the owner), but not on
sacrifices for which the owners are otherwise obligated. The
exchange of the original produce for cash was perceived by
the rabbis as a “redemption” process in which the sanctity of
the original items was transferred to the coin, and then to the
foodstuffs that were purchased with it. Leviticus 27:31 requires
that an additional fifth be added when redeeming a tithe. The
halakhah understood this as a fifth of the total; i.e., one fourth
of the original produce’s value. The interpretations of this pro-
cedure were influenced by those for redemption of sacrifices
(see Lev. 27:27, etc). The Mishnah discusses situations when
the additional fifth need not be paid, and mentions some sub-
terfuges for avoiding its payment.

According to the rabbinic interpretation, the designation
that fruit (or grapes) in the fourth year after planting “shall be
holy for giving praise unto the Lord” (Lev. 19:24) means that it
must be consumed in Jerusalem, or exchanged for money un-
der conditions similar to those prescribed for the second tithe.
Because of the resemblance of the rules, the topic of fourth-
year fruit is also dealt with in Chapter 5 of this tractate, though
it probably belongs more appropriately to Orlah.

The Jerusalem Talmud (3:8, 50b) relates the story of Rabbi
Joshua ben Korha’s castigation of R. Eleazar ben Rabbi Simeon
for assisting the Romans, in a shorter and more original ver-
sion than that of the TB, B™m 83b.
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MAAYANI, AMI (1936- ), Israeli composer and conduc-
tor. Born in Tel Aviv, Maayani studied composition with Paul
*Ben-Haim at the Academy of Music in Jerusalem, and then
graduated from the Faculty of Architecture at the Technion
in Haifa. He wrote a monumental 1,000-page Hebrew mono-
graph on Wagner. Maayani taught theory and composition at
the Academy of Music, Tel Aviv University, and at the Rubin
Academy of Music and Dance in Jerusalem. From 1993 un-
til his retirement in 2003 he was head of the Academy in Tel
Aviv. During this time he collaborated with architect Yoram
Raz in designing the very successful auditorium for the Rubin
Academy of Music in Tel Aviv. Mayani won the AKUM Prize
(1974), the international competiton “Holocaust and Rebirth,”
and the 1BA Prize for the 25" Anniversary of Israel.

Maayani’s prolific output reflects his special penchant for
idiomatic and brilliant instrumental writing. It includes con-
certos for harp (1960, 1966); concerto for violin (1987); con-
certo for cello (1967); Qumran, a symphonic metaphor (1971);
three symphonies and other orchestral and chamber works;
and Yiddishe Lieder for voice and orchestra (1973). Maayani’s
strong individualistic personality creates a unique synthesis
of elements of Arabic music with traditional Western modal-
ity and harmony.
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